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PREFACE. 



The following pages are extracted from the Author's 
" Catechism about Prayer/' *They are printed in 
the present form principally for the purpose of distri- 
bution amongst the people of his own parish. They 
are, at the same time, also published, in the hope that 
they may be found similarly useful to others. 

Aiiuworth, Epiphany, 1863. 
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PRESCRIBED FORMS OF PRAYER, ETC. 



SECTION I. 



WHAT PRAYER IS, AND THE DIFFERENT KINDS OF 

PRAYER. 

1. — What is Prayer f Prayer is the offering up of 
our desires to God, either that He will give us some- 
thing good, or that He will deliver us from something 
evil. 

Bishop Patrick's Discourse concerning Prayer. — " Prayer, in 
the strict use of the word, signifies the petitions we make to 
God, either for the bestowing on us good things, or the avert- 
ing from us evil. And thus it is distinguished from praises of 
His divine perfections, from Whom those benefits we ask are 
derived ; and from thanksgivings for them, when they are con- 
ferred on us, according to our desires. Which, though they 
ought to accompany all our prayers, and it is impossible to pray 
aright without such acknowledgments of God's incomparable 
perfections, and thankfulness to Him for His benefits ; yet they 
are not the things which are strictly and properly meant by 
prayer." 

2. — How many different kinds of prayer are there f 
Four ; two of them individual, and the other two con- 
gregational. 

3. — What are the two different kinds of individual 
Prayer ? The one consists of the desires which, as in- 
dividuals, we offer up to Almighty God in our hearts, 
without expressing them in words; the other consists 
of the desires which, as individuals, we offer up to 
Almighty God, expressed in words. 
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4. — Give an instance of the former from Holy Scrip- 
ture ? It is said of Hannah, 1 Sam. i. 13, that, when 
she prayed, " she spake in her heart, but her voice was 
not heard." 

5. — Oive an example of the latter f " Cornelius 
said, Four days ago I was fasting till this hour; and 
at the ninth hour I prayed in my house, and, behold, a 
man stood before me in bright clothing, and said, Cor- 
nelius, thy prayer is heard, and thine alms are had in 
remembrance in the sight of God." — Acts x. 80, 81. 

Homily of Common Praver and Sacraments*—" The first is 
that which Saint Paul speaketh of in his Epistle to Timothy, 
saying, ' I will that men pray in every place, lifting up pare 
hands, without wrath or striving. 9 And it is the devout lining 
up of the mind to God, without the uttering of the heart's grief 
or desire by open voice. Of this prayer we nave example in the 
first Book of Kings, in Anna the mother of Samuel, when in the 
heaviness of her heart she prayed in tbe temple, desiring to be 
made fruitful. ' She prayed in her heart,' saith tbe text, ' but 
there was no voice heard.' The second sort of prayer ia spoken 
of in the Gospel of S. Matthew, where it is said, ' When thou 
prayest, enter into thy closet; and when thou hast shut the door 
to thee, pray unto thy Father in secret; and thy Father 
which seeth in secret, shall reward thee.' Of this sort of prayer 
there be sundry examples in the Scriptures ; but it shall suffice 
to rehearse one, which is written in the Acts of the Apostles. 
Cornelius, a devout man, a captain of the Italian army, saith to 
Peter, that, being in his house in prayer at the ninth hour, there 
appeared unto him one in a white garment, &c. This man* 
prayed unto God in secret, and was rewarded openly. These be 
the two private sorts of (individual) prayer: the one mental, 
that is to say, the devout lifting up of the mind to God ; and 
the other vocal, that is to say, the secret uttering of the griefs 
and desires of the heart with words, but yet in a secret closet, or 
some solitary place." 

6. — What are the two different kinds of congrega- 
tional Prayer ? The one consists of the united prayers 
of a family privately in their house ; the other consists 
of the united prayerB of several families, or members of 
several families, publicly in the Church. 

7. — Of these two kinds of prayer we shall have to 
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speak more particularly hereafter; bat tell me, what is 
the difference between family prayer, and prayer in the 
Church f In this they agree, to a certain extent, that 
they are both of them congregational or united ; but in 
this they differ altogether, that family prayer is private 
prayer, whilst prayer in the Church is public prayer. 

8. — Why do you say, that, in their being both of 
them congregational or united, these two kinds of 
prayer agree only to a certain extent, and not alto- 
gether f Because family prayer consists only of the 
united prayers of one family ; whilst public prayer con- 
sists of the united prayers of several families, or mem- 
bers of several families. 

9. — How do individual prayer and congregational 
prayer differ in their offices r whilst individual prayer 
is chiefly concerned with the wants of individuals as 
individuals ; congregational prayer is chiefly concerned 
with the wants of congregations! as congregations. 



SECTION II. 

THIS NECESSITY OF PRAYER IN GENERAL. 

1. — Why is it necessary that we should pray at all f 
It is necessary that we should pray, 1st, because prayer 
is a duty to God ; and 2ndly, because it is a duty to 
ourselves. 

2. — In what way is prayer a duty to God ? It is 
one of the means by which Almighty God has been 
pleased to ordain that we shall honour Him. 

3. — How is God honoured thereby? Because we 
thereby acknowledge our dependence upon Him for all 
we have, and all we hope for. 

a 3 
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Archbishop Sharp's Sermons.—" There U more inprayer than 
■peaking to God, or representing our desires to Him, though 
that he all that is generally taken notice of in it. If, however, 
we will form true notions of prayer, it is a payment of that 
homage we owe to Goo as He is Creator and governor of the 
world ; it is the owning Him to he the Sovereign Lord of all 
His creatures, and that He hath a right to order and dispose of 
them as He pleaseth; it is the acknowledging our dependence 
upon His providence for all we have, and for all we are ; ac- 
tually professing, to His honour, that ' in Him we live, and 
move, and have our being,' and that from Him descends ' every 
good and perfect gift.' That which stamps religion upon prayer, 
is the acknowledgment it makes of our own vHeness and impo- 
tence, and of God's sovereign power and goodness; and the de- 
-pendence it professeth upon Him, and Him only, for the supply 
of our wants, and the obtaining whatever good we do desire.'' 

Bishop Patrick's Discourse concerning Prayer. — " In short, it 
arises out of a sense of all God's glorious attributes and perfec- 
tions, which are every one acknowledged in some part of prayer 
or other, though we should not expressly name them. For m 
confession of sin, we acknowledge His unspotted holiness, and 
that He is of ' purer eyes than to behold,' that is, approve, 
' iniquity.' In deprecation of His anger, we confess His justice ; 
in petitioning for pardon, we proclaim His clemency ; in our re- 
quest for grace and help, we give Him the glory of His power; 
and when we recount His gracious providences over us, we ac- 
knowledge His incomparable goodness and bounty. And there- 
fore, unless we will disclaim God, and have nothing to do with 
Him, we must perform this duty of prayer to Him." 

4. — In what way is prayer a duty to ourselves ? It 
is the great ordinary means appointed by Almighty 
God for giving His grace through. * 

* 5. — What do you mean by this word grace ? The 
assistance which God gives us for the work of our sal- 
vation. 

Homily concerning Prayer. — " There is nothing in all man's 
life, well-beloved in our Saviour Christ, so needful to he 
spoken of, and daily to be called upon, as hearty, zealous, and 
devout prayer, the necessity whereof is so great, that without it 
nothing may be well obtained at God's hand. For as the 
Apostle James saith, 'Every good and perfect gift cometh from 
above, and proceedeth from the Father of lights ;' Who is also said 
to be rich and liberal towards all them that call upon Him, not 
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became He either will not or cannot give without asking, bnt be- 
cause He hath appointed prayer at an ordinary means between 
Him and us/' 

Dimoek on the Thirty-Nine Articles. — " The general meaning 
of grace in the New Testament, is the favour of God towards 
man. Thus, in S. Luke ii. it is said of our Saviour at Terse . 
40, that He * waxed strong in spirit, filled with wisdom, and the 
grace of God was upon Bum'; and at verse 52, that ' Jesus in- 
creased in wisdom and stature, and in favour with God and 
man.' It is the same word in the Greek (the language in which 
the New Testament was originally written), which is translated 
grace in the former verse, and favour in the latter. The term 
' grace,' has now, however, by general custom, got to be applied 
more especially to a particular species of God's favour; viz. the 
divine assistance 4 given us for the work of our salvation, — the in* 
fluence of the Holy Ghost upon the mind and heart of man." 

Hole on the Church Catechism.—" By grace we are to under- 
stand, not any such extraordinary assistance as may supersede 
the use of means, or render our own endeavours needless, but a 
superadded strength to our natural faculties, to help our infirmi- 
ties, and to make our endeavours effectual : for God's bestowing 
His grace, is only His affording some spiritual aid to our natural 
powers, not His creating any new habit in an instant. He does 
not now overpower our faculties, nor influence our souls by any 
irresistible motions of His Holy Spirit; but He graciously 
seconds our endeavours, and furthers us with His blessing in the 
use of all good means. And, therefore, we are required to do 
our part, by exerting the utmost of our abilities ; and where they 
fail, they shall be supplied, and supported too, by the succours 
of divine grace." 

6. — Of what use is this grace ? It is of such use, 
that " we have no power to do good works, pleasant 
and acceptable to God/' nor to advance one single step 
on our way towards heaven without it. 

7. — How does Holy Scripture represent the import- 
ance of good works ? In Revelation xx. 12, we read, 
" And I saw the dead, small and great, stand before 
God ; and the books were opened : and another book 
was opened, which is the book of life : and the dead 
were judged out of those things which were written in 
the books, according to their works/ 1 

Tenth of the Thirty-Nine Articles.— ,§ The condition of man, 
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after the fall of Adam, is such, that he cannot tarn and prepare 
himself, by his own natural strength and good works, to faith, 
and calling upon God : Wherefore we ha?e no power to do good 
works pleasant and acceptable to God, without the grace of 
God, by Christ, preventing us, that we may have a good will, 
and working with us, when we have that good will." 

Chmrch Catechism.—" My good child, know this, that thou 
art not able to do these things of thyself, nor to walk in the 
commandments of God, and to serve Him, without His special 
grace ; which thou must learn at all times- to call for by diligent 
prayer. Let me hear, therefore, if thou canst say the Lord's 
Prayer." 

Collect for First Shmday after Trimtg.--"0 God, the 
strength of all them that put their trust in Thee, mercifully ac- 
cept our prayers; and because through the weakness of our 
mortal nature we can do no good thing without Thee, grant us 
the help of Thy grace, that in keeping of Thy commandments 
we may please Thee, both in will and deed; through J asus 
Christ our Lord. Amen" 

8. — In what way do oar prayers prevail with God 
for the obtaining of His grace f Not because there is 
any virtue in the prayers that we offer up, but simply 
because God has been pleased to appoint prayer as the 
great ordinary condition and means of His grace. 

Hole on the Church Catechism. — "But how then doth prayer work 
upon God, and prevail with Him for the procuring of grace and 
mercy from Him ? Why, this proceeds not from any worth in 
the persons that offer it, nor yet from any virtue in the prayer 
itielf that is offered up; but merely as it is the condition upon 
which God hath promised and obliged Himself to grant the 
grace we stand in need of: so that if we fulfil the condition upon 
which He hath suspended all His blessings, and call upon Him 
in the way which Himself hath appointed for the supply of all our 
wants, He is, in a manner, bound by His own word to give the 
good things we ask of Him. * If we confess our sins,' savs the 
Apostle, ' He is just and righteous to forgive them :* and having 
freely promised, that if we ask, we shall receive ; if we seek, we 
shall find ; if we knock, it shall be opened unto us ; His own 
truth and faithfulness stand engaged to make it good, and to do 
all that for us which we cannot do for ourselves. 

9. — Why do you call prayer the great ordinary means 
of obtaining the grace or assistance of God ? To dis- 
tinguish it from the two Holy Sacraments of Baptism 
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and the Lord's Supper, which are the great extra- 
ordinary means. 

Hole on the Church Catechism. — " Ai in our prayers we re- 
present our wants unto God, and beg the supply of them ; so 
in the Holy Sacraments God promises and seals to us the re- 
turn of them, and assures us of the grant and performance of 
them : insomuch, that prayer is, as it were, the wing that mounts 
our souls to heaven, whereas the Holy Sacraments bring down 
heaven to us, and are, as it were, the hands to reach out the 
blessing, and set the seal to it : by the one God hears from us, 
by the other we hear from Him ; and not only so, but handle, 
taste and see that the Lord is gracious." 

Office for the Administration of Private Baptism. — " Seeing 
now, dearly beloved brethren, that this child is by Baptism re- 
generate, «c." 

Office for the Administration of the Lord's Supper. — "The 
benefit is great, if with a true penitent heart and lively faith, 
we receive that Holy Sacrament ; for then we spiritually eat the 
Flesh of Christ and drink His Blood: then we dwell in 
Christ, and Christ in us; we are one with Chrmt, and 
Christ with us, &c" 

Canon LVII.—" The doctrine both of Baptism and of the 
Lord's Supper is so sufficiently set down in the Book of Com- 
mon Prayer, to be used at the administration of the said 
Sacraments, as nothing can be added unto it that is material 
and necessary." 

10. — If God knows all our desires long before we 
offer them up to Him in prayer, why is it necessary 
that we should do so at all ? Because, as we have said 
Before, it has pleased God to make our offering them 
up to Him in prayer, and not His knowing them before- 
hand, the ordinary condition and means of His grace. 

Homily concerning Prayer. — " What other thins are we taught 
by these and such other places," (viz. Psalm I. 15, S. Matt. 
vii. 7, 8, S. James i. 5, and v. 16, &c.,) " but only this, that Al- 
mighty God, notwithstanding His heavenly wisdom and fore- 
knowledge, will be prayed unto, that He will be called upon, 
that He will have us no less willing on our part to ask, than He 
on His part is willing to give ? Therefore most fond and foolish 
is the opinion and reason of those men, which therefore think 
all prayer to be superfluous and vain, because God searcheth the 
heart and the reins, and knoweth the meaning of the spirit 

B 
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before we ask. For if this fleshly and carnal reason were 
sufficient to disannul prayer, then why did our Saviour Christ 
so often cry to His disciples, '.Watch and pray V Why did He 
prescribe them a form of prayer, saying, 'When ye pray, pray 
after this sort, Our Father which art in heaven/ See. ? Why 
did He pray so often and so earnestly Himself before His 
passion P Finally, why did the Apostles, immediately after His 
Ascension, gather themselves togetner into one several place, and 
there continue a long time in prayer? Either they most con- 
demn Christ and His Apostles of extreme folly, or else they 
must needs grant that prayer is a thing most necessary for all 
men, at all times, and in all places. Sure it is, that there is 
nothing more expedient or needful for mankind in all the world 
than prayer/ 9 

11. — Do you remember what Augustine calls prayer f 
He calls it " the key of heaven." 

12. — And what does Chrysostom say respecting the 
strength of those who give themselves to prayer ? His 
words^are, " There is nothing in all the world more 
strong than a man that giveth himself to fervent 
prayer." 

18. — Lastly, what are the celebrated Hooker's words, 
as to its being the mark of a holy life ? He says, "It 
is the first thing wherewith a righteous life beginneth, 
and the last wherewith it doth end." 



SECTION III. 

PUBLIC AND UNITED PRAYER THE MOST POWERFUL 

OF ALL KINDS. 

1. — Why is it necessary that we should pray pub- 
licly as well as privately ? It is necessary that we 
should pray publicly as well as privately, 1st, because 
public prayer is more honourable to Almighty God 
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than private; and 2ndly, because it is more advan- 
tageous to ourselves. 

2. — Why should public prayer be considered more 
honourable to Almighty God than private? Public 
prayer is more honourable to Almighty God than pri- 
vate, 1st, because it is public; and 2ndly, because it 
is united. 

3. — Why should it be considered more honourable 
from its being public ? Because honour is always the 
greater the more public it is, and prayer is one of the 
means ordained by God whereby we are to honour 
Him. See Sec. ii. 2, 3. 

Sherlock on ReUgiom Assemblies. — "Every man must ac- 
knowledge that honour is always the greater, the more public it 
is, — that he who has great and admiring thoughts of God, and 
publishes this to the world in the most solemn manner, honours 
God a great deal more than he who keeps these thoughts to 
himself, and praises God sp privately, that nobody knows it but 
himself. The prophet David resolved to make his praises of 
God as public as he could : * I will declare Thy Name unto my 
brethren ; in the midst of the congregation will I praise Thee/ 
(Ps. xxii. 22 ;) and exhorts others to 'exalt Him in the congre- 
gation of the people, and praise Him in the assembly of the 
elders,' (Ps. evii. 32)—' Praise ye the Lord, I will praise the 
Lord with my whole heart, in the assembly of the upright, and 
in the congregation/ " (Ps. cxi. 1.) 

4. — And why should it be considered more honour- 
able from its being united ? Because, if God be pleased 
to regard the prayers of one single individual only as 
honourable to Himself, it follows that He must regard 
as much more honourable the prayers of several indi- 
viduals put together. 

5. — But does not family prayer possess this quali- 
fication ? Yes ; but in an inferior measure. See 
Sec. i. 8. 

Hooker's Ecclesiastical Polity. — "This holy and religious 
duty of service towards God,'' (viz. Prayer,) "concerneth us 
one way in that we are men, and another way in that we are 
joined together as parts to that visible mystical body which is 
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Hit Church. As men, we are at our own choice, both for time, 
and place, and form, according to the exigence of our own oc- 
casions in private. But the service which we do as members of 
a public body, is public, and for that cause must be accounted 
by so much worthier than the other, as a whole society of such 
condition exceeded) the worth of any one." 

Tkomdike on Religious Assemblies. — " To imagine that prayers 
at home will be as acceptable to God, as those made in the 
Church with our brethren, is as if one should hare fancied that 
the incense of the temple, spoken of Ps. cxli. 2, (which was a 
compound of several precious gums), made no other perfume, 
than the spices would have done, had they been burnt one by 



one." 



6. — And why should public prayer be considered 
more advantageous to ourselves than private ? Simply 
because it is more honourable to God. 

Bishop Patricks Discourse concerning Prayer. — " If we had 
no other reason to assert this but that now named, it were 
sufficient, that God is hereby most honoured. For whatsoever 
doth Him most honour, will certainly do us most good, accord- 
ing to His own maxim : ' Him that honoureth Me, 1 will honour; 
but he that despiseth Me, shall be lightly esteemed.' " — 1 Sam. 
ii. 30. 

7. — But are there not other grounds for believing 
public and united prayer to be more effectual with 
Almighty God for the procuring of our wants than 
private ? Yes; 1st, to public and united prayer there 
are more special promises made than to private ; and, 
2ndly, " by the histories of the Bible/' as the Homily 
of Common Prayer and Sacraments says, "it appeareth 
that it is most available before God/' 

8. — Give an instance of the special promises made 
in the Bible to public and united prayer ? In S. Matt. 
xviii. 19, 20, our Saviour says, " If two of you shall 
agree on earth as touching anything that they shall 
ask, it shall be done for them of My Father which 
is in Heaven. For where two or three are gathered 
together in My Name, there. am I in the midst of 
them." 
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9. — Bnt does not family prayer possess one of the 

qualifications required by this passage, viz. that of 

being united? Yes; but as we have said before, in 

an inferior measure. See Sec. i. 8. 

Sherlock on Religious Assemblies. — " This4s the fundamental 
charter of Christian assemblies," (viz. S. Matt, xviii. 18, 19;) 
•« and the reason of it certainly is stronger, the more universal 
the consent and agreement is : for if Cubist will be present 
with two or three who assemble in Christian love and charity, 
and agree to put up the same petitions to God, much more 
when so many Christian Churches are confederated in the same 
worship, and offer up the same prayers and thanksgivings to 
God in the same words. How powerful will the united prayers 
of a whole national Church be to procure those blessings for us 
which we wantl For if unity and consent in worship be so 
pleasing to God, the greater this consent it, the more pleasing it 
must be." 

George Herbert. — 

"Though private prayer be a brave design, — 

Yet public hath more promises, more love : 
And love's a weight to hearts, to eyes a sign, 

We all are but old suitors i let us move 
Where it is warmest. Leave thy six and seven. 
Pray with the most : for where most pray is heaven." 

10. — Again : give an instance from Holy Scripture 
of the powerfulness of public and united prayer? 
We read. Acts xii. 5, that, when S. Peter was in 
prison, the congregation joined themselves together in 
prayer, and he was wonderfully delivered. 

Homily of Common Prayer and Sacraments. — " When the city 
Nineveh was threatened to be destroyed within forty days, the 
prince and the people joined themselves together in public prayer 
and fasting, and were preserved. In the prophet Joel, God 
commanded a fasting to be proclaimed, and tne people to be 
gathered together, young and old, man and woman, and are 
taught to say with one voice, ' Spare us, O Lord, spare Thy 
people, and let not Thine inheritance be brought to coo fusion.' 
When the Jews should have been destroyed all in one day 
through the malice of Haman, at the commandment of Esther, 
they fasted and prayed, and were preserved. When Holophernes 
beaked Bethulia, by the advice of Judith they fasted and prayed, 
and were delivered. When Peter was in prison, the congrega- 

B 2 
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tion joined themselves together in prayer, and Peter wis wonder- 
fully delivered. By these histories it appeareth, that common, or 
public prayer is of great force to obtain mercy and deliverance 
at our heavenly Father's hand." 

11. — What dfes Tertullian say about the powerful- 
nesa of public and united prayer ? " We come,'' he 
says, " by troops, to make our prayers to God ; that, 
being banded, as it were, together, we may with a 
strong hand sue to Him for His favour. This violence 
is grateful unto God/ 1 

12. — And Ambrose? "Many of the meanest/ 1 
says he, " being gathered together unanimously be- 
come great. And it is impossible the prayers of many 
should be contemned. 11 

13. — And what is said to have been the belief of 
the ancient Jews upon this point? They were of 
opinion that the prayers of the congregation were 
always heard, but not so the prayers of particular 
persons in private. 



SECTION IV. 

IN PRAYER, TO BE UNITED AS WELL AS PUBLIC, 
POBM8 KNOWN BEFOREHAND INDISPENSABLE. 

1.— In what respects have we shown congregational 
Prayer to be superior to individual Prayer ? In .these 
two; 1st, in the case of family Prayer, from its being 
united ; and 2ndly, in the case of public Prayer, partly 
from its being public, and partly from its being united. 
See Sees. i. and iii. 

2. — What will be required to enable the members of 
a congregation, whether privately in the family, or 
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publicly in the Church, to unite with each other in the 
offering up of Prayer ? 1st, they must each of them 
beforehand have read or heard the words of the prayer 
to be offered up ; 2ndly, they must have understood 
the meaning of the words; thirdly, they must have 
judged of their fitness for the purpose; and 4thly, 
they must have approved of them. 

3. — Explain briefly what you mean, in other words f 
I mean, in other words, that the members of the con- 
gregation must have agreed with each other beforehand 
upon a form of Prayer. 

4. — Why must each member of the congregation 
have either read or heard beforehand the words of the 
prayer in order that he may unite in itf Because 
many members of the congregation may be prevented 
from hearing parts of a prayer uttered for the first 
time, and they cannot unite in a prayer which they do 
not hear. 

5. — Will not this objection apply to forms of prayer, 
as well as to extemporaneous Prayer ? No ; for forms 
of prayer, to which we have agreed beforehand, are so 
familiar to us, that we are not prevented from uniting 
in the offering of them up, however imperfectly we 
may hear the minister. 

6. — But granting that every word of such a prayer 
may be heard without difficulty, by every member of 
the congregation, will there then remain any hindrance 
to uniting in it ? Yes ; there may be many parts of 
it which many members of the congregation may not 
be able at once to understand, and they cannot finite 
in a prayer which they do not understand. 

7. — How are these two objections to extemporaneous 
prayer illustrated by our own experience in common 
conversation? In common conversation even with our 
most familiar friends, we often find it necessary to ask 
them what it is that they have just said, and what 
they mean by what they have just said. 
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8. — Bat granting that every word of such a prayer 
may be both heard and understood, without difficulty, 
by every member of the congregation, will there re- 
main any farther hindrance to uniting in it? Yes; 
on judging of its fitness for the purpose, there may 
be many parts of it which many members of the con- 
gregation may not be able to approve, and they cannot 
unite in a prayer of which they do not approve. 

9. — But suppose an extemporaneous prayer to be 
so plain, and so unexceptionable, and so clearly uttered, 
that every member of the congregation may without 
difficulty both hear, and understand, and on judging, 
approve of it; will there not still remain an obstacle 
to uniting in it thoroughly, from the . time that must 
of necessity be spent in putting each and every sen- 
tence of it through so many distinct and different in- 
tellectual processes before any member of the congre- 
gation can offer it up as his own ? Yes ; for all these 
four different acts of the mind — 1st, of hearing ; 2ndly, 
of understanding; 3rdly, of judging; and 4thly, of 
approving— each of which requires time, must be done 
at once, in an instant, and that every instant (which is 
a thing impossible), or the hearers will be left behind 
and distanced by the volubility of the person who 
offers up such a prayer. 

10. — And would there not arise another obstacle 
, against offering up such a prayer with the heart, from 
the severe exertion that would thus at the same time 
be put upon the head ? Yes ; for that free and fervent 
flowjof the affections of the heart, which Holy Scrip- 
ture teaches us forms so indispensable a qualification 
of an acceptable prayer, must not only, by this cause, 
be frequently interrupted and checked, but consequently 
deadened also. 

11. — Quote some passage of Holy Scripture which 
teaches us, that our prayers must come from the heart, 
if we would have them accepted ? Our blessed Lord 
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Himself says, S. Matt. xr. 7, 8, 9, "Ye hypocrites, 
well did Esaias prophesy of you, saying, This people 
draweth nigh unto Me with their mouth, and hononr- 
eth Me with their lips; bat their heart is far from Me. 
But in vain do they worship Me." 

Dr. Chapman's Sermons. — " What is the object of public wor- 
ship? Is it to hear another praise the Lord? To hear him 
confess that universal man is guilty in the sight of heaven, and 
in absolute need of the quickening influence of converting and 
sustaining grace? To hear him invoke the divine blessing, and 
confide in the fervency of his intercessions alone ? Is it to ad- 
mire the fluency of his delivery, the copiousness of his rhetoric, 
the graceful ease and measured cadence of his periods? If this 
be public worship, I readily subscribe to the superiority of that 
system, which authorizes one to pray for all, and which affords 
him so admirable an opportunity to build up a reputation for 
shining talents and eloquent appeals to God. With our vener- 
able formularies we can make no such pretensions, nor attract 
the eulogy of one applauding tongue. But if it be public worship 
for all hearts and lips to praise and pray, to lift up the voice 
with one accord, and either to shout hosannas, or implore the 
remission of unnumbered sins ; then must that form of sound 
words be greatly preferable, which all may understand, and in 
which all may cordially unite." 

Dr. Bisse on the Book of Common Prayer. — " And if these 
defects must attend a long prayer, how much more a long ex- 
temporary prayer, where to the length many other disadvantages 
are added. For in these the people must first attend to the 
words, then understand the sense, then judge of its lawfulness, 
after that assent with the will, last of all offer it up with the 
affections. And what is more, all these actions, each of which 
requires time, must be done at once, in an instant, and that 
every instant, or the hearers are left behind and distanced by the 
volubility of the teacher. So that if he be supernaturally assisted 
in praying, much more must his congregation be supernaturally 
assisted in accompanying him; if he has the gift of uttering 
prayer, they must nave the several gifts of understanding, judg- 
ing, approving, assenting, and requesting: and these actions, 
which by nature are slow and successive, must by that assistance 
be quickened and made instantaneous. And, therefore, in the 
Apostles' days, when the gift of prayer was poured ou£ upon the 
Church, both he that prayed and they that heard, were filled 
with the Holy Ghost, or they were not edified. And the same 
supernatural and miraculous assistance must be as necessary 



22 PRESCRIBED FORMS OF PRAYER. 

% 

now, (as in those days) in extemporary prayer, if tbe people 
expect to edify or to be profited by it." 

Smith's Introduction to the Book of Common Prayer. — " If a 
congregation be uncertain, what requests their minister is about 
to offer, or in what words to offer them, their attention and 
judgment must be necessarily suspended, and their thoughts 
directed, not immediately to God, but only to the person pray- 
ing. And instead of pouring out their affections freely and 
without suspicion as the prayers ascend, they must in all pru- 
dence check their flow, and reserve their warmth, lest unadvisedly, 
in a momentary excitement, their hearts should yield assent to 
something not before considered, and which, on due reflection 
afterwards, they might be unable to approve." 

12. — In what respects do the above considerations 
show forms of prayer agreed upon beforehand, to be 
superior to extemporary prayer in congregational wor- 
ship ? In these two respects; 1st, they are better 
adapted to promote God's glory ; and 2ndly, they are 
better adapted also to promote man's edification. 

13. — How are forms of prayer in congregational 
worship better adapted than extemporary prayer to 
the promotion of God's glory ? Because God is more 
glorified by united prayer than by individual prayer, 
hut prayer cannot be united except by means of forms 
of prayer agreed upon by the congregation beforehand. 
See Sec. iii. 4. 

14.—- And how are they better adapted to the pro- 
motion of man's edification ? Because united prayer 
is more powerful, as a means of grace, than individual 
prayer, but it is only by means of forms of prayer that 
prayer can be united. See Sec. iii. 6, 7, 8. 

Dr. Chapman 9 » Sermons. — " We can thus come together con- 
scious of what we are about to utter, and depending on no one 
to select the language appropriate to the condition and feelings 
of a bleeding heart. There is no weighing of the petitions be- 
fore they can be personally employed ; no tax upon the under- 
standing tp determine whether they be right or wrong; no effort 
of the mind to keep pace with the affections in their projected 
flight to the throne of grace. On the part of the devout Chris- 
tian, the words to be used on each different occasion will have 
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been carefully perused before he enters the house of God, the 
petitions to be offered up will have been deliberately approved. 
The soul, therefore, will be left at liberty to concentrate all its 
powers in elevating the heart to Him Who requires its liveliest 
devotion ; the heart without which all our prayers are vain, and 
all our expectations of divine favour excessively idle and pre- 
sumptuous. 

" Under such circumstances no one has cause to fear lest the 
officiating minister should employ ill-chosen words, or prefer 
improper petitions ; lest be should express himself with irreverent 
familiarity, or indulge in offensive doctrinal points, or even give 
way to personal resentments and antipathies. By pre-composed 
liturgies, all these things are avoided. The aspirations of the 
devout worshipper are neither perplexed nor entirely defeated. 
Whatever he may think of the sermon, however he may lament 
its errors and difficulties, on retiring to his house, he can at least 
please himself with these reflections :— •' I have this day offered 
appropriate homage to the God that made me, and Whom I am 
bound to serve ; I have praised and magnified the Lord ; I have 
thanked Him for His numerous blessings; at His footstool I 
have publicly confessed my sins, and acknowledged the imper- 
fection attending my best services ; I have implored their pardon 
and forgiveness; I have sought for new and more copious 
streams of grace ; I have disposed my spirit for their reception, 
by the excellency of my words, and the sincerity and earnestness 
with which they have been pronounced. 9 " 

15. — But docs not even God's Majesty require that 
we should have considered well what we are going to 
say to Him before we do say it ? Yes. 

16. — Is this anything more than we should feel it 
right to do in petitioning even an earthly sovereign ? 
No. 

17. — What does God's Word say expressly on this 
point f " Be not rash with thy mouth, and let not 
thine heart be hasty to utter anything before God : 
for God is in heaven and thou upon earth/' Eccl. v. 2. 

Dr. Chapman 9 s Sermons. — " What is the language of truth, 
of almighty truth itself? ' Be not rash with thy mouth, and 
let not thine heart be hasty to utter anything before God : for 
God is in heaven, and thou upon earth : therefore let thy words 
be few. 9 Does this look like unpremeditated extemporaneous 
prayer? Does it sanction the clothing of those thoughts with 
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unselected words, which rise up unadvisedly in the mind, which 
are the offspring of the moment, and are often known to convey 
ideas and principles, as unfit for Goo to hear, as for man to 
utter? Certainly, brethren, if there be such an error, aa being 
rash with the mouth and hasty with the heart in uttering any- 
thing before that majestic Being, it must be found among those 
who disdain to resort to written forms; who boldly pronounce 
our Book of Common Prayer a dead letter, entirely bereft of the 
life and soul of devotion ; who are never too busily engaged in 
the cares of this world, or discomposed through human passion 
or human frailty, but thai they can rush at a moment's warning 
into the dread presence of God, and pray as confidently, as if 
they had premeditated for hours, the most solemn performance, 
in which we are ever employed." 

Dr. Hook* 8 Church Dictionary. — " To the illustrious divines 
who conducted the Reformation of onr Church, in the reigns of 
Henry, Edward, and Elizabeth, any abstract objections to a pre* 
scribed form of prayer seem never to have occurred, for these 
were all the inventions of a later period. Ridiculous it would 
be, if we were going to address a human sovereign, to permit 
one of our number to utter in the royal presence any unpremedi- 
tated absurdity, which might chance at the time to come into his 
head; and not less ridiculous, — if it be allowable to use such an 
expression under such circumstances, would they have thought 
it to permit the priest to offer at the footstool of the King of 
Kings, a petition in the name of the Church, of which the 
Church had no previous cognizance ; to require the people to 
say * Amen ' to prayers they bad never considered, or to offer as 
joint prayers what they had never agreed to offer." 



SECTION V. 
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AN ANSWER TO OBJECTIONS, WHEREIN PORM8 ARE 
SHOWN TO BE ALSO SCRIPTURAL AND CATHOLIC. 

1. — What answer can be given to the objection, that 
the changes which will take place in the condition and 
necessities of Christian congregations, will require, from 
time to time, such changes in set forma of prayer for 
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congregational worship, as will make them incon- 
venient? This objection must be answered by an 
entire denial of the ground on which it rests. 

2. — How so? Because the condition and necessi- 
ties of Christian congregations, as congregations, never 
vary in any material respects, but remain, for the most 
part, of the same character at all times. 

8. — Whence arises this objection ? It arises from an 
unperceived confusion between the offices of congrega- 
tional and individual prayer. See Sec. i. 9. 

Smith's Introduction to the Book of Common Prayer.— 
"Such an objection must be met by an entire denial of the 
ground on which it rests. It arises from an unperceived 
confusion between the offices of congregational and of individual 
prayer, and from a forgetfnlness of the true end and nature of 
assemblies of the Church. For we come not before God in 
public assemblies merely to confess individual sins, or to seek 
the supply of individual necessities, or to render thanks for 
mercies individually received. This is the office of individual 
prayer in private. In the congregation we worship God as one 
Dody, not as separate members. And the condition and neces- 
sities of Christian congregations, as congregations, do not in truth 
ever vary in material respects, but remain, for the most part, of 
the same character at all times. That which Christian congre- 

Stions, as congregations, needed to confess from the beginning, 
ey need to confess now; that which they needed to ask 
formerly, they need to ask now ; and the same thanksgivings 
which were appropriate to the lips of the earliest Christian con- 
gregations, as congregations, will be appropriate in every gene- 
ration of Christians to the end of time. And why they should 
be uttered in new phrases daily, as if God were propitiated by 
mere language, ana in which case, if some phrases were better, 
some must also of necessity be worse than others, rather than in 
one lasting, well-considered, well-known form, it must ever be 
most difficult for sound reason to discover. Such occasional 
needs, arising from the change of circumstances, as we are 
enabled to foresee, may be as well provided for in appointed 
forms, as in extemporaneous effusions : such on the other hand, 
as are not foreseen, must be met by occasional provision, when- 
ever they are not, as they often are, subjects ratner of individual 
than of congregational prayer." 

4. — What is to be said to the words of our blessed 
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Lord, S. Mark xiii. 11, when they are brought forward 
as an objection to forms of prayer — viz.: "Take no 
thought beforehand what ye shall speak, neither do ye 
premeditate ; but whatsoever shall be given you in that 
hour, that speak ye; for it is not ye that speak, but 
the Holt Ghost" ? The answer is, that the gift of 
speech here promised has nothing whatever to do with 
the subject we are speaking of. 

5. — What, then, was it intended for ? It was not 
intended to supply the prayers of Christians in the 
midst of friends, but only words for their defence when 
they should be " brought before rulers and kings for 
Christ's sake/' and challenged by their enemies. 

Smith's Introduction to the Book of Common Prayer. — 
<( When this text is urged as an objection to the use of forms of 
prayer, it is altogether omitted that the hour described, in which 
it should be given them what they should speak, is not the hour 
of public worship, but the hour in which they should be 
'delivered up ' by their enemies, and 'brought before rulers and 
kings for Christ's sake.' It is omitted that the gift of speech, 
here promised, was not designed to supply the prayers of 
Christians in the midst of friends, but only words for their 
defence, when challenged by their enemies. It was a special, 
not an ordinary gift, bestowed to meet the exigencies of a pecu- 
liar season." 

6. — Lastly, what is to be said to that whole series of 
expressions so common in the mouths of objectors 
against forms of prayer, such as "praying with the 
Spirit," " quenching the Spirit," aDd others similar, as 
if they implied Scriptural opposition to the use of 
forms ? The answer is simply this, that such passages 
of Holy Scripture will not bear any such interpretation. 

7. — Why not ? Because this interpretation, if they 
were capable of it, would condemn the practice, 1st, of 
the ancient Jews ; 2ndly, of our blessed Lord and His 
Apostles ; 3rdly, of all Christians for fifteen hundred 
years downwards; and 4thly, of nearly the whole 
Church even at the present day. 
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8. — How would this interpretation of such passages 
as the above, if they were capable of it, condemn the 
practice of the ancient Jews ? Because we are certain 
from Holy Scripture that they were accustomed to use 
forms of prayer in congregational worship. 

Wheatley on the Book of Common Prayer. — " To begin with 
the Jews, we find that the first piece of solemn worship re- 
corded in Holy Scripture, is a hymn of praise, composed by 
Moses upon the deliverance of the children of Israel from the 
Egyptians, which was sung by all the congregation alternately; 
by Moses and the men first, and afterwards by Miriam and the 
women, which could not have been done, unless it had been a 
pre-composed set form. Exod. xv. 1, 20, 21. Again, in the 
expiation of an uncertain murder, the elders of the city which is 
next to the slain, are expressly commanded to say, and conse* 

2uently to join in saying, a form of prayer, pre-composed by 
Ion Himself. Deut. xxl. 7, 8. And in other places of Scrip- 
ture we meet with several other forms of prayer pre-composed 
by God, and prescribed by Moses ; which, though they were 
not to be joined in by the whole congregation, are yet sufficient 
precedents for the use of pre-composed set forms. Numb. vL 
22, &c; x. 35, 36. Deut. xxvi. 3, 5, &c; 13, fcc. But 
farther, the Scriptures assure us, that David appointed the 
' Levites to stand every morning to thank and praise the Lord, 
and likewise at even/ which rule was observed in the temple 
afterwards built by Solomon, and restored at the building of the 
second temple after the captivity. 1 Chron. xxiii. 30. Neh. xiL 
24, 45, 46. Lastly, the whole book of Psalms consists of forms 
of prayer and praise, indited by the Holt Ghost, for the joint 
use of the congregation; as appears as well from the titles of 
several of the Psalms, as from other places of Scripture. 
Psalm xlii. 44, and 1 Chron. xvi. 7. 

"Innumerable proofs might be brought, both ancient and 
modern, that the Jews did always worship God by pre-composed 
set forms; but the world is fully satisfied of this truth from the 
concurrent testimonies of ancient writers. The reader may con* 
suit two learned men of our own, viz.: Dr. Hammond, who both 
proves that the Jews used set forms, and that their prayers and 
praises, &c., were in the same order as our Common Prayer ; 
and Dr. Lightfoot, who not only asserts they worshipped God 
by stated forms, but also sets down both the order and method 
of their hymns and supplications. So that there is no more 
' reason to doubt of their having and using a pre-composed settled 
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Liturgy, than of our own haying and uaiog the Book of Common 
Prayer, &c., and of its consisting of pre-compoaed set forma." 

9. — And how would this interpretation of such pas- 
sages condemn the practice of our blessed Loed and 
His Apostles ? Because we know, on the authority of 
God's Word, that both our blessed Lord and His 
Apostles attended, as often as they had the oppor- 
tunity, the public services of the Temple, where there 
were pre-compoaed forms of prayer used, which are still 
in existence, beginning, " 6od, let Thy name be 
magnified and sanctified in the world which Thou hast 
created according to Thy good pleasure. Let Thy 
kingdom have dominion therein! let redemption flourish, 
and let the Messiah come speedily, that Thy name 
may be glorified. 1 ' 

Wheatley on th* Book of Common Prayer.—" And, 1st, for 
our Saviour ; there is not the least doubt to be made, but that 
He continued always in communion with the Jewish Church, 
and was zealous and exemplary in then? public devotions; and 
consequently took all opportunities of joining in those pre- 
composed set forms of prayer, which were daily used in die 
Jewish congregations, as the learned Dr. Lightfbot has largely 
proved. And we may be sure, that had not our Saviour very 
constantly attended their public worship, and joined in the 
devotions of their congregations, the Scribes and Pharisees, Hi* 
bitter and implacable enemies, and great zealots for the temple 
service, would doubtless have cast it in His teeth^ and re- 
proached Him as an ungodly wretch, that despised prayer, &c 

" But nothing of this nature do we find in the whole New 
Testament ; and therefore had we no other grounds than these 
to go upon, we might safely conclude, that our blessed Saviour 
was a constant attendant on the public service of the Jews, and 
consequently that He joined in pre-composed set forms of 
prayer." 

Dr. Chapman 9 $ Sermons.—" How, then, if the contemners of 
our service are to be credited, and their mode is to be pre f er red, 
how are we to account for these frequent visits of Christ to 
the synagogue ? Provided we are so cold and formal in our de- 
votions, owing to their being previously prepared and under- 
stood, how especially are we to account for His neglect in not 
condemning a similar worship P He could readily reprove the 
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Jews for every other offence. He could reckon up in order the 
long catalogue of their crime*; could call them hypocrites, 
whited sepulchres, and a generation of vipers ; could, on observ- 
ing their profanation, drive them out from His holy temple; but 
never, no never did He impute to them the slightest error, for 
their constant daily use of public forma of prayer. In His hear- 
ing, they were rehearsed in temple and synagogue, but not one 
word betrayed His disapprobation." 

Smith's introduction to the Book of Common Prayer. — " Nay, 
our blessed Lord did the very contrary. For when His disciples 
asked Him, saying, ' Lord, teach us how to pray, as John also 
taught his disciples/ it cannot be supposed that they knew not 
long before how to pray to God. And their meaning was, no 
doubt, ' Lord, teach us a form of prayer by which we may be 
distinguished as Thy disciples/ Had it, then, been the design 
of Christ that forms of prayer should henceforth cease, He 
would surely have instructed His disciples to that purpose. But 
He did not so. He gave them, on the contrary, a form of 
prayer, in which not only was the principle of forms in general 
entirely sanctioned, but even each petition being taken (as 
learned men have shown) from the then existing phrases of the 
Jewish Liturgy, conveyed a hint that He, who nad the Spirit 
above measure, sanctioned not only the use of forms, but even 
of those old forms which had been long in use, and that He was 
not gratified by the adoption of new phrases, or by the unpre- 
meditated use of glowing words at random/' 

Dr. Chapman' $ Sermons. — "And as to His Apostles, before 
His crucifixion, they had constantly attended Him, in His visits 
to the temple and the synagogue, in order to participate in their 
service ; and after His ascension, those visits were so far from 
being interrupted, that they are continually referred to. ' Peter 
and John/ for example, ' went up together into the temple at 
the hour of prayer, being the ninth hour. 9 And of this temple 
was it not written, 'My bouse shall be called the house of 
prayer?' And at that very hour, were not public forms of devo- 
tion invariably rehearsed? You cannot possibly believe that 
the Apostles neglected to join in them ; that they were mute 
spectators of the scene, neither approving nor disapproving the 
service. The presumption would be more violent than I am 
able to reconcile with their acknowledged piety on the one hand, 
or their matchless intrepidity on the other. Either those prayers 
were proper, and they piously united their own, with the voice 
of the multitude, or they were improper, and they boldly de- 
nounced them as lifeless and insipid forms. But not one word 
of censure can we discover; not one syllable did the Apostles 
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utter, in temple or synagogue, to the prejudice of a pre-com- 
posed liturgy ; not one imputation was cast upon them by the 
Jews, for either discrediting their worship, or declining to adopt 
it for their own. The conclusion is therefore irresistible, that 
they both used and approved it ; that * S. Peter and S. John 
went up together into the temple, at the hour of prayer,' with 
no such objection to prepared formularies, as many of our 
modern Christians consider unanswerably cogent and imperative. 

" Not, however, to confide entirely on what may be termed 
negative evidence, I proceed to the positive, and find myself at 
once replenished with incontestable proof, that the Apostles em- 
ployed forms, in their joint devotions. On their return to 
* Jerusalem from the mount called Olivet, they went up into an 
upper room,' and ' all continued with one accord in prayer and 
supplication, with the women, and Mary the mother of Jesus, 
and with the brethren.' And that this 'one accord' was not the 
mere assent of the mind, to petitions preferred by a single indi- 
vidual of their number, is obvious from the circumstance, that 
in the fourth chapter of the (Acts, two of the Apostles, and the 
company with them, are represented to have 'lifted up their 
voices to God with one accord,' in a prayer, which is there pre- 
served within the compass of seven verses, and that must neces- 
sarily have been previously made known, and explained to the 
whole assembly. So, likewise, in the case of Joseph and 
Matthias, the Apostles, with one hundred and twenty disciples, 
' prayed, and said, Thou, Lord, which knowest the hearts of aU 
men, show whether of these two Thou hast chosen, that he may 
take part of this ministry and Apostleship, from which Judas 
by transgression fell, that he might go to his own place.' 

" How plainly, then, does the record disclose, by the introduc- 
tion of these forms, what reason itself would teach, that they 
were enabled to lift up their voices simultaneously, owing to the 
fact of their having premeditated prayers to offer. Upon no 
other principle can we account for the vocal union, unless we 
resort to the immediate interference of the Spirit, and then it 
would only enhance the value of the authority in favour of 
forms. It would only prove, that upon sudden and unprepared 
emergencies, they were miraculously furnished by the interven- 
tion of the Almighty Himself." 

10. — This doubtless goes to prove that the ancient 
Jews, and our blessed Lord, and His Apostles, were 
accustomed, in congregational worship, to make use of 
prescribed forms; but it does not prove that they 
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never, on those occasions, prayed extemporaneously, 
does it ? No ; but so far as we know, or can con* 
jecture, they never did so. 

Wheat ley on the Book of Common Prayer, — "That tbe 
ancient Jews, our Saviour, and His Apostles, never joined in 
any other, than pre-composed set forms, before our Lord's 
resurrection, may very well be concluded, from our haying no 
ground to think they ever did. For as he that refuses to believe 
a matter of fact, when it is attested by a competent number of 
unexceptionable witnesses, is always thought to act against the 
dictates of reason ; so does that person act no less against the 
dictates of reason, who believes a matter of fact without any 
ground. And what ground can any man believe a matter of 
(act upon, but the testimony of those, upon whose veracity and 
judgment in the case he may safely rely P But what testimonies 
can our adversaries produce in this case P They cannot pretend 
to any proof (either express or by consequence) within this 
compass of time, of the joint use of prayers conceived extem- 
pore, because there is not the lowest degree of evidence, or so 
much as a bare probability of it. And therefore they ought of 
necessity to conclude, that the ancient Jews, our Saviour, and 
His Apostles, never joined in any other prayers, than pre- 
composed set forms, before our Lord's resurrection. It only 
remains, therefore, that I show, that there is no reason to sup- 
pose that they ever joined in any others afterwards. 

"And here, as for our Saviour, we have no particular account 
of His praying, between the time of His resurrection and that of 
His ascension ; and therefore we can determine nothing of His 
joining therein. But as for the Apostles and primitive Chris- 
tians, we may conclude, that they never joined in any other than 
pre-composed set forms after our Lord's resurrection, by the 
same way of reasoning as we concluded they never did before 
His resurrection. For unless our adversaries can bring sufficient 
authorities to prove that they joined in the use of prayers con- 
ceived extempore, we may very reasona b ly conclude they never 
did." 

11. — And how would the above interpretation of 
such passages, if they would bear it, condemn the 
practice of the whole Christian Church — for fifteen 
hundred years downwards? .Because it is generally 
acknowledged, that, down to the time of the Reforma- 
tion, all Christians, in their congregations, were accua- 
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tomed, not to pray extemporaneously, bnt to make use 
of prescribed forms of prayer. 

Dr. Chapman's Sermons. — "We find, from the unanimous 
testimony of all antiquity, that they were not more addicted to 
' singing and making melody in their hearts to the Lord/ with 
pre-composed ' psalms, and hymns, and spiritual songs,' than 
they were to supplicating His mercy and forgiveness, His grace 
and heavenly benediction, with pre-composed prayers. He who 
could doubt this, might as well doubt that there were such men 
as Justin Martyr and Origen, the former of whom speaks of 
' common prayer/ and the latter of * constituted prayers ;' might 
as well doubt that Cyril was Bishop of Jerusalem, at the 
middle of the fourth century, and contend that he never made a 
commentary upon the liturgy ascribed to the Apostle James, 
when that commentary is still extant, and Jerome assures na 
that he wrote it in his younger years. 

" My limits will only permit me to add, that many liturgies 
were early composed, ana introduced into the primitive Church. 
Some of them were attributed to the Apostles, as those of Peter 
and James, and one to the evangelist Mark. Others were 
anonymous, as those of Rome and Alexandria, and others were 
known to have been written by Basil, Chrysostom, and Ambrose. 
There is, indeed, no one fact m ecclesiastical history susceptible 
of stronger proof, than the universal prevalence of pre-composed 
forma of prayer from the earliest times. No other public wor- 
ship obtained ; no other has been alluded to by the writers who 
flourished in the first centuries of the Christian era. And are 
we accustomed to pronounce them, the best and purest ages of 
the Church, the ages most distinguished for heartfelt piety, fix 
holy obedience, and unaffected renunciation of the world, and 
the fashion thereof? How justly may we infer, that those 
prayers, instead of being gradually introduced to the exclusion of 
such as were unpremeditated and extemporary ; that those 
prayers were in strict accordance with the worship observed by 
the Apostles, and therefore sanctioned by the unerring wisdom 
of God. 

" It is* also worthy of remark, that the ancient Syrian Church 
discovered in India, by Buchanan, and which you will remember, 
had no intercourse with the western Christians, for thirteen hun- 
dred years from the Apostolic age, was utterly ignorant of 
extemporary prayers, and possessed a liturgy, believed by its 
bishop to have been coeval with its origin. ' Here,' says the 
missionary, * as in all Churches in a state of decline, there is too 
much formality in the worship. But they have the Bible and a 
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Scriptural liturgy; and these will save a Church in the wont off 
timet.' 

"We may indeed challenge our opponents to produce one 
■ingle instance of public worship, celebrated in a different man- 
ner, anterior to the Reformation in Germany and Switzerland. 
By whom extemporary prayers were there introduced, I am 
unable to determine. It was not by the reformer Calvin, for 
in a letter to the Duke of Somerset, Lord Protector of England, 
written in the year fifteen hundred and forty-nine, he was evi- 
dently opposed to such an innovation, and says, * I do highly 
approve, that there should be a certain form of prayer, and eccle- 
aiaatical rites; from which it should not be lawful for the pastors 
themselves to discede. — First, that provision may be made for 
some people's ignorance and unskufulness. — Second, that the 
consent of all Churches amongst themselves may the more 
plainly appear. — Third, that order may be taken against the 
desultory levity of such who delight in innovations. Thus there 
ought to be an established Catechism, an established adminis- 
tration of Sacraments, as also a public Form of Prayer.' 

"The old historian Fuller inserts the original words, with the 
remark, that they deserve our translation and observation ; and I 
know not that Calvin ever varied his sentiments. They are such 
as do credit to his judgment and sagacity, and, if widely circu- 
lated, might possibly relieve us from much of the odium, so 
profusely lavished upon our service, by the very description of 
innovators whom he so freely condemns/ 9 

12. — And how would the above interpretation con- 
demn the practice of nearly the whole body of Chris- 
tians even at this day ? Because not less than nineteen 
twentieths of the whole body of Christians continue 
still to make use of pre-composed set forms of prayer 
in the public worship of God. 

18. — What, then, must be the true interpretation 
(if the above is not) of that whole series of expressions, 
so common in the mouths of objectors against forms 
of prayer, such as ' praying with the Spirit/ ' quenching 
the Spirit/ and others similar, as if they implied Scrip- 
tural opposition to the use of forms f lhese phrases, 
when not applicable, as they are generally, to some 
miraculous or temporary gift, imply no more than 
praying heartily, with earnestness and devotion. 
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14. — Is there no authority in Holy Scripture, then, 
for extemporary prayer in congregational worship? 
No ; none whatever. 

Dr. Chapman's Sermons. — " It is at variance with all Scripture, 
with the counsels of Him Who heareth prayer, with the prece- 
dents furnished for our imitation by the prophets and the Jewish 
Church, by our blessed Saviour, the Apostles, and primitive 
Christians. For public extemporary prayer in the house of God, 
I do not scruple to affirm, that there is not one syllable in justi- 
fication, from Genesis to Revelation. It is altogether of recent 
origin, and of human device. It is among that infinitely vast 
vanety of new projects and new doctrines, which have come to 
light since the volume of inspiration has been closed, which 
have neither prophecy or miracle to enforce their claim upon our 
observance, and that, however conformable to human prejudice, 
will not for a single moment endure the test of truth and 
reason." 

15. — What was the origin of public extemporary 
prayers in England ? They are said to have been con- 
trived by the Papists after the Reformation, for the 
purpose of making divisions in the reformed Churches, 
and of bringing the reformed religion into disrepute. 

Dr. Chapman's Sermons. — " The origin of extemporary prayer* 
in England is better understood. They were contrived by popish 
emissaries disguised in the garb of Protestantism, and pre* 
tending the utmost abhorrence of what they stigmatized as the 
corruptions of Popery still existing in the English Church. The 
object was to produce division and dissension, as the surest 
mode of bringing the reformed religion into disrepute, and re- 

f lining the ascendancy once enjoyed by the Roman Pontiff, 
or this purpose, among other things, they were loud in their 
invectives against the Liturgy ; they vilified it as a new edition 
of the mass-DOok, and insisted upon its being wholly abandoned, 
by such as were desirous of praying under the immediate influ- 
ence of the Spirit of God. 

"Unhappily they were but too successful in their efforts. 
They impaired the unity, although they could not destroy the 
existence of the true Church of God. Numbers were attracted 
by the fluency and apparent devotion, with which these new- 
fangled prayers were uttered ; they did not hesitate to ascribe 
them to the direct agency of the Holy Spirit; and soon began 
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to manifest a dislike to the service of the Church, which finally 
terminated in irreconcilable hatred and disgust. 

"Delighted with the success of their first enterprise, England 
was destined to be thoroughly inundated with these counterfeit 
reformers; they penetrated through all parts of the country; 
and wherever they appeared, new sects sprung up with mushroom 
precocity, differing widely on many doctrinal points, and con- 
spiring in nothing else but a determination to eradicate the 
artfully assumed relics of Popery. Against all forms of devotion 
they were particularly exasperated, and would by no means 
tolerate their feigned mummery. Extemporary prayer was the 
nucleus round which these incongruous materials could gather 
with one accord. Such was its origin in England. A few of its 
abettors were discovered, as dimming, Heth, and others ; their 
real character was ascertained; their disguised protestantism 
proved; and their actual devotion to papacy unmasked. But 
the larger numbers escaped ; they sowed the seeds of innumer- 
able heresies and schisms, and persuaded their deluded followers 
that they, and they only were the salt of the earth, and the light 
of the world." 
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